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Abstract

Purpose of the study: The article has the following objectives: to describe the specificity of the axiological concept of
"fate” in Chinese; to determine coordinates (cognitive base, specificity, location and type) of the concept of "fate™ on the
Chinese conceptual maps; to identify the main lexical markers of the concept of “fate™ in the scientific and popular-poetic
discourse; to define classifiers and to determine the place of the concept of "fate” among related concepts.

Methodology: The authors employed the following methods of conceptual analysis and cognitive modeling: diachronic
and synchronic methods in combination with the comparative method. The results of the research contribute to the
linguistic mapping of the concept of "fate" and related concepts in the Chinese and Kazakh languages.

Main Findings: This article contributes to conceptology as an area of linguistics in general and explores the linguistic
specificity of the axiological concept of "fate" in Chinese as an important marker of national mentality.

Applications of this study: The future studies of the concept of "fate" and its related concepts should involve genetically
close and distant languages, in different types of discourse. It is interesting and relevant to further examine its connections

with other concepts, such as "life", "death”, "happiness™, "love", "soul", "way", etc. The continued research in this direction
has important practical significance for translation and cultural studies.

Novelty/Originality of this study: By analyzing the content of linguistic signs of the concept of "fate™ one can describe
the framework of human worldview, determine its connection with the true world, passing it through the "filter of
knowledge™, and determine its place in the conceptual picture of the universe. If its philosophical cognitive essence was
misunderstood, it could not become a concentrate of other worldwide concepts, the universal true being.

Keywords: The "fate" Concept, linguistic worldview, concept sphere of Chinese lingua culture, lingua conceptology,
cultural codes.

INTRODUCTION

In recent years there has been growing interest in conceptology as a branch of cognitive linguistics. It is one of the current
flourishing trends that studies the peculiarities of linguistic representation of national cultural mentality dealing with the
study of concepts. One can argue that the concept of "fate" is central to the anthropocentric worldview because it
represents the basic understanding of life, culture, and civilization. That is why many researchers note that "fate™ as a key
component of the worldview is one of the most ancient and universal. The linguistic study of the concept contributes to a
better understanding of spiritual, cultural and social human values. The concept of “fate” is both universal and specific in

many national and ethnic cultures. In Chinese, the concept of "fate" is represented as #53&[ming yun].

The goal of this article is to offer a systematic description of the lexical units that manifest the concept of "fate" in the
lexical-phraseological system of the modern Chinese language (Martynova, 2018). The authors pursue the following
research tasks: to determine the axiological mapping of the concept of “fate” in the hierarchical structure of Chinese
concepts; to describe the specificity of the axiological concept of "fate" in Chinese; to determine its cognitive basis,
specificity, location and type; to identify the main lexical units of the concept of "fate" in the scientific and poetic
discourse; to place the concept of "fate" among related concepts; to establish its cognitive classifiers.

LITERATURE REVIEW

The concept of destiny and its reflection in different languages of the world was analyzed in the works by N. Arutyunova,
The concept of "fate" has been in the field of interests of representatives of modern humanities for a long time.
Concentrating on the methods, material, and problems of ethnographic, linguistic studies of the fate and works carried out
within the framework of related sciences, we distinguished three stages in the development of the studied problem.

The first stage is the study of ideas about fate as part of the development of the theory of myth. In the research of A.N.
Afanasyev, A.N. Veselovsky, A.A. Feel the linguistic analysis of the concept of "fate” is combined with an appeal to the
material of mythology, ethnography, literature. The methods of work and conclusions reached during the research of the
above authors have been criticized more than once, but it remains certain that these scientists laid the foundation for the
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study of the concept of “fate” and determined the main directions in its study. In particular, the indicated authors proposed
the use of various ritual forms and folklore texts as sources for studying ideas about fate. For example, A.N. Afanasyev in
his works for the first time considered fortune-telling practices, interpretations of signs and dreams; A.A. Potebnya used
data from prose and poetic folklore genres, as well as conducted an analysis of the syntagmatic of cultural concepts,
showed the relationship between the concept of "fate" and people's ideas about happiness and God. Another representative
of this area A.N. Veselovsky in his works for the first time raised the question of a sequentially diachronic study of fate
and the ethnic specificity of the image in different traditions.

The second stage includes the work of the period of the 20-60s of the XX century. The study of ideas about fate is mainly
carried out as part of the study of ritual forms for which these representations are the basis. First of all, these are
fortunetelling practices - ways of recognizing fate (works by V. Smirnov, V. I. Chicherov).

The third stage is a return to the complex type of analysis, but already at a new round and chronologically includes
research from the 60s of the XX century. Until now. During these years, such leading linguists as N.D. Arutyunova, V.V.
Kolesov, S.G. Vorkachev, O.Yu. Pechenkina, G.E. Kreidlin, 1.B. Levontina, M.Ya. Glovinskaya, O.Yu. Boguslavskaya, E.
Bartminsky, A. Vezhbitskaya, E.N. Yeltsova, Tan Aoshuan, A.M. The Karapetyants actively developed the principles of
related disciplines of linguistics (ethnolinguistics, cognitive linguistics, linguoconceptology) and research is already
underway on a new methodological basis. This stage is characterized by the appearance of a series of works on the subject
of fate. Classifying them in terms of the material selected by scientists for analysis, we distinguish: 1) studies based on the
analysis of language material; 2) studies based on the analysis of cultural codes (verbal, action, subject, locative, temporal,
indicative, etc.) in their combination.

Studies in the first group are also classifiable. In some of them, the comparative method is leading. The objects of
comparison are similar concepts and methods of their implementation within the framework of one culture: Fate and Truth,
Happiness, God, Purpose, Appointment, fatal and fatal, to predict and predict (N.D. Arutyunova, V.V. Kolesov, S.G.
Vorkachev, O.Y. Pechenkina, G.E. Kreidlin, I.B. Vezhbitskaya, E.N. Yeltsova, Tan Aoshuan, A.M. Karapetyants). The
advantage of this method is that fate is not considered in isolation from other complexes of representations, but is included
in their system, which: allows us to more fully characterize the linguistic picture of the world of the analyzed group of
cultural carriers.

From this point of view, more capacious are works in which ideas about fate act as the only object of analysis. These are
studies involving the application of various methods of analysis to the main language representation of the concept - the
word fate: analysis of syntagmatic and paradigmatic connections of the word fate, contextual and metaphorical analysis
(works by L.O. Cherneyko, V.A. Dolinsky, A.D. Shmelev, T .U. Chubaryan, T.V. Radzievskaya, V.P. Moskvin, T.I.
Vendina, M.L. Kovshova, SE. Nikitina), and studies that analyze the entire semantic field of Fate (works by E.N.
Sergeeva, G.I. Urbanovich).

In the second group, we include studies based on the analysis of cultural codes in their combination, it includes:

1. Works that characterize characters associated with the idea of fate (SB. Adonyev, T.Yu. Vlaskina, V.V. Ivanov, V.N.
Toporov, N.A. Krinichnaya, T.A. Mikhailova, A.A. Plotnikova, E.l. Yakushkina): the share of a particular person, the
givers of fate, characters with knowledge of the destined destiny, people endowed with a status that puts them on the
same level with mythological characters in certain conditions of the described situation are sacred in folk
representations, and, finally, one of the objects of prediction is constricted.

2. Works, including the analysis of the vocabulary of fate in comparison with the manifestation of the concept in other
cultural codes: action (S.L. Sakhno, S.M. Tolstaya), temporal (A.F. Zhuravlev).

3. Works in which the analysis of ritual forms, united by the symbols of predicting the future: mantle practices (A.K.
Bayburin, N.I. Bondar, M.M. Valentsova, L.N. Vinogradova, S.l. Dmitrieva), elements of the mythology of everyday
life (T. Reuter).

4. The works devoted to the analysis of the reflection of ideas about fate in the rites of the life cycle: maternity (1. A.
Sedakova), wedding (A. K. Bayburin), funeral (O.A. Sedakova, M. N. Gorbunova).

5. Work, including an analysis of the methods for representing the concept of Fate in-game practices (I. A. Morozov, I. S.
Sleptsova).

6. Works in which a general description of representations is given fate in folk culture (S.E. Nikitina, T.V. Tsivyan, SM.
Tolstaya).

A review of studies on the implementation of the concept of “fate” in various fields of culture showed that today this
concept has been studied most fully in the linguistic picture of the world: ideas about fate are inscribed in the conceptual
sphere of Russian culture, where the concepts of God, Fortune, Fate, Fate, and Rock are closest. Share, Happiness,
Misfortune, revealed in the most general terms the ethnic specificity of the perception of fate by representatives of different
cultures. Thanks to the research of leading scientists, a tradition has developed in the use of methods to study the concept
of “fate”:
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In our study, analyzing the concept of fate in Chinese lingua culture, we mainly rely on a set of methods proposed by the
aforementioned scientists. These are the method of conceptual analysis and cognitive modeling, synchronic/diachronic
methods, inductive/deductive methods, comparative method, and functional method.

Using this set of techniques will allow you to create a semantic description of the concept, providing complete knowledge
about the concept of "fate"” as possible, existing in the linguistic consciousness of the members of Chinese lingual culture.

METHODOLOGY

The article offers a comprehensive study of the concept of "fate” in Chinese at the intersection of cognitive linguistics and
lingua culturology. The study of concepts contributes to the understanding of national cultural values since in the concepts
man captures the surrounding world so it can be considered as "the basic cultural unit in the mental world of man"
(Askoldov, 1997).

The article examines the concept of "fate” in diachrony and synchrony to construct its taxonomic model after establishing
the methodology of its structuring. The research contributes to the development of cognitive linguistics by specifying the
characteristics of the concepts in general and the discreteness of the concept of "“fate” in the Chinese language in particular.
The comparative approach helps to highlight specific and common characteristics and offer some theoretical insights. The
article contributes to the research of the lexico-semantic system of the Chinese language, its phraseological and
paremiological structures.

The article highlights the universal and nationally specific features of the concept of “fate” in the Chinese conceptosphere.
It contributes to the theoretical problems of linguoculturology, ethnolinguistics, sociolinguistics, and cognitive linguistics,
as well as helps to understand the semantic structure of the studied language based on a wide set of extralinguistic factors.

The linguistic material consists of Chinese phraseological units and proverbs. Most of them are examined and studied for
the first time that determines the novelty of the research. The material of the study consists of 10,000 phrases from 200
Chinese lexicographical sources.

Phraseological units and proverbs are selected mostly from A% {iB KEF B [Zhonghua chéngytl da cidiin] - "The Great
Dictionary of Chinese Idioms" (Published by Shangwu Yinshuguan, 2017), FE X1 K4 [Zhonggud chéngyii dahui] -
"A collection of Chinese Idioms" (Published by Jieli chubanshe, 2016), B X & 17 & [Xiandai hany cidian] — A modern

Chinese Dictionary (Published by Shangwu Yinshuguan, 2016) and fBX A7 22 [E han da cidian] - "The Great Chinese-
Russian Dictionary in 4 volumes™ (Published by Nauka, 1983-1984.).

The theoretical basis for the article is formed by the works of A. Wierzbicka (1994; 2011), J. Lakoff (1986; 1987),
R. Langacker (1987; 1988; 1991), L. Talmy (1983; 1988), N. Arutyunova (1994), V. Teliya (1996), V. Maslova (2001), V.
Karasik (2009; 2010; 2013), E. Kubryakova (2004), M. L. Kovshova (2013), T. Aoshuang (2012), F. Daulet (1999; 2018).

The following research methods were used: 1) Method of conceptual analysis and cognitive modeling to trace the
coordinates of the concept and describe its semantics; 2) Diachronic method to conduct the analysis of the concept of "fate"
from ancient times to the present day; 3) Synchronic method to show the specificity of the concept during certain era; 4)
Synchronic method; 5) Deductive method to lead from theory to practice, from the general to the particular. It was used to
examine the theoretical frames developed by domestic and foreign linguistics. It helped to define the solid theoretical
methodology and terminology; 6) Comparative method to compare the elements of different conceptospheres to study
national mentality; 7) Functional method to approach language as a dynamic system.

The research of the lexical manifestation of the concept of "fate" in the Chinese conceptosphere was conducted in four
stages:

At the first stage, the key lexemes representing the concept of "fate" in Chinese were identified and its historical and
modern developments were described. Then, based on speech material and lexicographical and phraseological data, the
derivational field of the concept was constructed, which made it possible to determine the expansion and increasing
importance of the concept in the Chinese mentality.

At the second stage, the conceptual coordinates of the concept of@miz[ming yun] among related concepts were
reconstructed. The objects of the conceptual analysis ofiz[ming yun] included such concepts as @5i& [ming td] , &%
[yuan fén] , & [yun qi] , FEiZE [z0u yun] , K [tian yi] , K& [tian ming] , XK [tian shu] , &1L [zao hud] , RE
[lit nian] , R#L [tian ji] , REY[tian shi] , 8@ [su ming] , 4@ [f0] , #&40 [fa fen] , %8S [f0 qi] , BAT [wu xing]. The
analysis proved that the concept of “fate” in the Chinese conceptosphere is related to religious ideas, predestination, and
images of the Lord of Heavenly, destiny and doom. The conceptual analysis of related concepts from linguistic material

and folklore showed that the concept of “fate” is related not just to destiny and predestination, but also luck, a happy lot, a
reward for good deeds, a fortunate coincidence.
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The third stage of the study is devoted to the axiological characteristics of the concept of "fate" and related concepts in
Chinese linguistic culture as represented in phraseological and paremiological material. Chinese idioms and proverbs are
the objects of the conceptual analysis because they feature the value system of the Chinese people.

The final stage of the study offers an interpretation of the results and models the structure of the concept of "fate". The
modeling method summarizes the results of the verbalization means of the concept of "fate." Linguistic and
psycholinguistic methods were used for interpretation.

RESULTS

As a category expressing the fundamental relationship between man and the universe, fate is one of the central components
of human consciousness. The concept of “fate” captures the centuries-old experience of "deep comprehension of freedom
and necessity" and names the "forces that govern the world order and human life." (Postovalova, 1994). Many researchers
reflected on fate: "fate is something that moves everything and is transcendent at the same time" (Losev, 1991); "fate does
not count with anyone or anything", "fate influences everybody, it matters for everyone" (Sapronov, 2005); fate is gloomy,
senseless, ruthless, all-destroying, inevitable, blind (Postovalova, 1994); fate is a distributor, a player, a duster, a creditor, a
judge (Arutyunova, 1994); fate is a category of consciousness that helps to build a conceptual picture (Wierzbicka, 1994, p.
82-150); 1) Fate is a person; 2 ) Fate is a player; 3 ) Fate is a book; 4 ) Fate is a judge; 5) Fate is a fortune-teller; 6) Fate is
aroad; 7) Fate is a slave (Maslova, 2011, 196-202); fate is a philosophical and mythological personification modeling the
sacral force that shapes the events of the life of the Cosmos. It is related to the ideas of determinism and understood as a
coercive causality. It presupposes the presence of an external determining force and is represented in traditional culture as
the "unavoidable causality”: "the unreasonable and inconceivable predetermination of human events and deeds"
(Averintsev, Arab-Ogly & llichev, 1989).

Ancient Eastern civilizations treated man as a powerless being in the hands of powerful fate (Goran, 1994). In Chinese, the

concept of "fate" is expressed by two characters: #[ming] andiz[yun]. In the "Great Chinese-Russian Dictionary"

(GCRD, 1984), the following definitions are given for this lexeme: 1) Fate; 2) Destiny; 3) The will of heaven; 4)
Predestination, predetermination (GCRD, 1984, p. 762).

Chinese fate, by definition of A. M. Karapetyants is the mandate for life 4=y [sheng ming], and the rectification of this
mandate is 1E# [zhéng ming]. Correctly lived life is a natural development and complete completion of one's destiny
(Karapetyants, 1994).

There are many related lexemes to the concept of @53&[ming ytn] in Chinese linguistic consciousness:

1) ﬁ[m‘mg] — 1) Providence, fate, predestination, the book of destinies, the will of heaven (destiny). For example,

2, <6l

Z 4Nk [ming gai ra ci] — “it's on the cards”; “it is destined”. 2) Years of life; life expectancy, longevity (determined
by fate); a life span; vital. For example: BRX S #EBE L E 7 A5 [Na ci gao shao xidn xi€ yao le ta de ming] means
“at that time he almost died because of the high temperature”; @4 — [ming duin] — short life, died young; untimely
deceased; @3 7E B 4 [ming zai dan xi] - one foot in the grave.

2) 12 [yun] - 1) To move, to transport; 2) To rotate, to turn; 3) To use; to own; 4) To carry, 5) To replace, to replace one

another, to alternate; 6) To move; to rotate; to spin; to turn; 7) To spread, 8) Transportation; movement; circle,
alternation, change; 9) Fate, rock; fortune, luck, 10) Spreading from north to south; 11) Yun, a period of

121t generations, or 360 years.

3) #i& [ming td] - life path, lot and fate; #33& % 4% [ming ta dud chuin] - vicissitudes of fate: i€ —4£ E R i % 5,
[ta zhé y1 shéng zhén shi ming ti dud chuén] - he is unlucky in this life;

4) %4 [yuan fén] — destiny, fate, predestination (often used about relations): BB XE—#£7T , ERB %[ zan lid you
74i y1 qi le, zhen shi you yuan fén] — We are together again, it is fate!, E R EZHBITXBEE ST D 7. [Lio tian
gu yi an pai wo men zh¢é yang you yuan wu fén le] — Heaven brought us together and then took us apart.

5) 32K [yun qi] — fate, destiny, fate; luck, happiness; fortune. For example, &5z [péng yun qi] — try your luck; rely on
luck; 25 #F [yun qi hio] — lucky in life (also in a particular situation): $ X fthiZ2’ <%, [Jin tian ta yunqi hio] - he is
lucky today.

6) EIZ [z6u yun] - to have a lucky streak; to be lucky: ¥REEIZ , IFEEBLEIREE L T! [ni zhen zouyun, hioshi dou rang
ni gan shangle] - You are born under a lucky star, you are always lucky!
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7) XR# [tian ming] - 1) the will of heaven, fate, doom: X#&FZ & [tian ming zhi yi] - so destined by heaven!;
XKinRE , CLETH# ? X &R ? [tian ming fin fu, ta hui chéng f4 shéi? You hui bio you shéi] - Fate changes
its mind. Who will be punished? Who will be blessed?;

8) XR¥ [tian shu] - fate, doom; heavenly predestination; the will of heaven. For example,
REOAE—VUTUHRNE, TR RERE T EXZHNGIE , HAKXE. Mixin de rén bi yigié buksjie

de shi, bunéng kangyu de zainan dou guiya shangtian anpai de mingyun, chéng wéi tianshu. — Fate means difficulties
and circumstances people encounter on the path of life. They explain them by the force of the will of heaven or doom;
9) &t [zao hud] - 1) destiny, life lot: XRFREVEIL. [Zhé shi ni de zao hua] - It is your destiny;
PRABEHT BN, IRTBEFHRTEILEY, [ni bunéng zhuinbian ziohua de] - You cannot change what is destined!
2) Happiness, luck: ##3i&1t! [hio zao hua] — What a lucky man!; 5&3&1{t [méi zaohua] — an unhappy man; he has no

luck in life; 2) Creator, nature (about heaven and earth): AN ZERIE(L — LA, [women ying gai gén zao hua yi
yang kuan rong] — We must be as forgiving as the Creator;

10) SRE [lic nian] - 1) Geoman. fate during the year, prediction for the year, horoscope:
EmAERMIERETR, [Suan ming xian shéng shud ta mi nian it nian bu 1i] - the fortuneteller said that he
would not be lucky in the year of the Horse. 2) Time flow, fast-flowing years:

BEYALUKRE , BII—EEBBX R ¥, [qing chiin sui yué si shui lit nian, wod men yi ding yao zhén x1 zhé
duan shi guang] — Youth is fleeting, we must appreciate this time.

11) XX [tian yi] - 1) the will of heaven, God's will: AN ZHHHi& , XRKXE. [W0 men ying dang xiang yu, zhe shi

>

tian yi] — Our meeting is God's will (the will of Fate); R EBBEMA , IX2XE. [BUyao bao yuan rén hé rén, zhé
shi tiany ] - No need to blame anyone, it's the will of the Almighty (Fate);

12) R #1 [tian ji] - 1) Taoist. a heavenly "mechanism"; doom:

RUATME , IRERZEB. EEEHZE , BXKF K. [Tianji bu k& xie 10u, ni zi qitt dud f ba. Ruo ydu ki
nan zhi shi, zail i xan wo] — Everything in this life is predestined by fate, take care of yourself. If there are problems,
you can come to me; 2) essence; the essence of nature; mysteries of nature; the rotation of the celestial sphere:

ERRBRYHNXE , —1BEW R, [Zhen shijing cii de wén zhang, yi yui dao po tian ji] — a wonderful article, briefly
and clearly captured the essence of the problem.
13) XBY [tian shi] - 1) fate; the will of Heaven: KBS R0t R , #b IR0 AF] [tian shi bu ra di i di i bu ra rén hé] -

The benefits of the earth are better than the opportunities offered by the Sky; and harmony among people exceeds the
earthly comforts (Mencius, 372 BC - 289 BC, Chinese philosopher, representative of the Confucian tradition);

—YIELARAT R, [Y1qie yao yi tian shi wei zhuin yi] - Everything in this life is due to the will of Heaven.

14) 784y [su ming] - buddh. 1) Previous existence; 2) Karma; predestination; destiny, fate;
BRAMAINRBM R B AL HE. [dan ni bi xa chéng rén ni gén ta shi st ming de an pai] - You must admit that
you are connected by fate; T8 @51 [su ming lun] in philosophy means fatalism: ft 2/ NEARiL & . [ta shi gé su ming
lun zhé] - He is a fatalist.

15) w5 [fa fen] - 1) Happy share, happy lot; happiness, luck; blessing:
ZERERBNESR , BTRRENSERAMWEIRZ! [ai shang ni shi wo de fi fén, qii le ni shi wd de jin shéng zui
da de xing yun] - For me, it was divine mercy to fall in love with you, and marrying you is the happiest lot in my life!

16) 8K [fa qi] - happy share; happiness: & ARESEF , HAIEIRITHE. [sul rén ni i qi hdo, wo réng ti ni qi ddo] - |
know that you are very lucky, but I'm still going to pray for you; BARIRESLEF , HMBIRITHE. [sul ran ni i gi

hio, wo réng ti ni qi dio] - This rain was like manna from heaven for the peasants; £ JLFRES , £LILRES

[sheng ér zi shi ming qi, sheng nii ér shi fu qi] — A boy in the family is for honor, and a daughter is a happy share.
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17) E4T [wii xing] — the Wu Xing, the five basic elements of nature: earth, metal, wood, water, fire; the main categories in

Chinese philosophy; a five-element structure that determines the universe. The belief is widely used in traditional
Chinese medical and divination practices. For example, ancient fortune-tellers predicted the fate of a person based on
the concept of cooperation and overcoming among the five elements. Wood, fire, earth, metal, and water are the

fundamental elements of all development in life: 1T 23 [wii xing zhi dong] — the change of the five elements; the
cycle of the five elements.
As can be seen, the concept of “fate” is closely linked to religious beliefs, ideas and images of the "Lord of Heaven", fate
and doom: R &145 [an pin zhi ming] - to know the will of Heaven and be reconciled to one’s own fate; SR RE@ [Ie

tian rén ming] - to be grateful to Heaven and contented with the lot; ££3EH @5 [shéng si you ming] - life and death -

Everything is in the hands of the Lord of Heaven; you cannot escape your destiny; R#LR A& [tian jT bu k& xi¢ lou] -

A b

Everything in life happens by the will of fate; everything in life is predestined by Fate; 43t B @5, E 5 £ X [shéng si you
ming] - life and death, wealth and nobility - Everything is in the hands of the Lord of Heaven; i&{t /N JL [zao hua xido &r] -

happiness, fortune (as a child); B4 ¥ X [qian shéng zhu ding] - buddh. predetermined by past life; @5 A 3% X [ming zhong
zhu ding] — predetermined by destiny.
To study the axiological characteristics of the concept of "fate" and its related concepts in Chinese linguoculture, one can

give a number of phraseological and paremiological examples, since they contain the preferred values of the Chinese
people in a concise form. As Vladimir Karasik (2010, p. 130) insightfully notes, proverbs capture and preserve folk

wisdom for generations, they contain the axiological and moral code. For example, @5 # ¥ E [ming zhong zhu ding] -
predestinated by fate; destined by fate; JE41F 1= [si sheng cun wang] - literally "Death or life, stay or die," in reference to
a fateful moment; &5k X [zhi ming 1¢ tian] - content with your destiny; [E#} @ [tong zhou gong ming] — literally
"People in the same boat share the same fate”, which means to have a common destiny, common gains and losses;
RSP SRIZHE [shi 1ai yin xuan] - fortune finally smiled.

Chinese proverbs and idioms figuratively capture the perceptual and associative characteristics of the concept of “fate.”
Comparative methods are applicable for the identification of the figurative characteristics of the concept (Karasik, 2010).

In our discussion of Chinese phraseological and paremiological heritage, we find many comparable lexemes belonging to
the conceptosphere of “fate” and duplicating its conceptual and axiological features.

In the Chinese conceptosphere, “fate” is associated with the concepts of a successful and happy life as manifested in the
hieroglyph#& [f(] consisting of two (left and right) parts. The left part of the hieroglyph is from the altar grapheme — % (7R)

[shi], and the right part consists of the hieroglyph & [fu] (abundance, prosperity). The last can be deconstructed into three

parts: roof, mouth, and field. The roof means a house; the mouth means a person, an inhabitant of the house; and the field
is the main source of food. The ancient Chinese considered the altar as a way to communicate with the deceased ancestors
and the Gods who controlled the lives and destinies of people. Thus, the ancient Chinese understood "happiness" as the

protection of the ancestors and Heavenly gods. It can be one of the traditional interpretations of the hieroglyph#& [f(]. For
the ancient Chinese, happiness was when man lived by the ethical Heavenly rules, honored gods and their ancestors. Then

he was rewarded with necessary things for happy life: house and food.

In Chinese culture, happiness is manifested inf&43 [fa fen], 812 [fu yun), 3& 1t [zao hua], ZEAR [xing fl], &K [fu qi],
which complement the concept of fate@si=. For example, fate is shared by ancestors and descendants:
WIHAEM ERE , BREBRWKE., [ndinai wei wo péng shang fi yun, gin dao hén huan xi] — My grandmother was very

happy that | had a good deal of luck (lit. to come to a happy fate); FZ&#X L Z 8, {RATEAFE(L! [z nli dou zhé me
Xido jing, ni k& zhén you zao hua] - You are such a happy person because your children treat you with respect!

ZLERRBNER , BETRE2RNSERABZFEIZ! [ai shang ni shi wo de fii fén, qii le ni shi wo de jin shéng zui da de
xing yun] - It was a divine mercy for me to fall in love with you, and marrying you is the happiest lot in my life;
£ )LFREBSR , £LJLRES [shéng ér zi shi ming qi, shéng nill ér shi fa gi] - A boy in the family is for honor, and a
daughter is a happy share; @258 [fu xing gao zhao] - A happy star shines in height, meaning: luck accompanies,
fortune favors. Compare with Russian: Cuacmoe yavibnynocs mne — to have a good deal of luck.
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Therefore, luck and happiness are perceived as gifts from Heaven, as blessing from above:
XA RANKRRERES. [zhé ching yii dui nong rén men 1ai shud zhén shi fa gi] - This rain was like manna from
heaven for the peasants; RZ A& BRKFNER , HTFRMNIEZFEMRE , MRMITEEFTREZE, [hén dud

rén méi you kuai 1& de fu fén, bing bu shi ta men zhdo bu dao kuai 1¢, ér shi ta men méi you ting xia lai xiang shou ta] -
Many people are not destined to experience joy, not because they cannot find joy, but because they cannot stop and enjoy
joy; ERMIARPEZEHTF , RRMTEHM EFF, [xing fu de tai yang kong zhong kai, kuai 1¢ de hua dud di shang kai] -
When the sun of happiness shines in the sky, the flowers of joy blossom on the earth.

Fate is conceptualized as a universal element shaping the duality of happiness and misfortune. Happiness and misfortune
alternate in man’s life: B REZE , #RAAER [fd bu chong zhi , huo bi chong 14i] - Happiness cannot come all the time,
misfortunes cannot follow one after another; &3R4 [fi guo zai shéng] - Excessive prosperity gives birth to evil;
BEWATR, WS BATE [fu xT huod sud fu huod x7 fa sud yi] - A blessing in disguise (compare with Russian: He 6s110 6ot

cuacmos, 0a Hecuacmve nomozio); FRFETCE [huo fi wi chang] - Happiness and misfortunes are unpredictable; B 413 1&
[dan xi hud fa] - Misfortunes and happiness constantly alternate; happiness always alternates with grief.

Fate is a universal element in the duality of life and death and a complex philosophical and theological idea. For example,
the hieroglyph#@s [ming] means: 1) life; vital; 2) years of life; 2) longevity determined by fate: 3 EK i , IRIMRHR T
[dui wo lai shud, ni jiu shi ming gén zi] - You are the most precious thing that | have (lit.: you are the root of life for me);
&R B LTEBBAKD. [ta méi xidng dao hui hud dé na me chang ming] - He did not expect to live such a long life;
fFX Z RN [Ta hé zhé nil hai shi xiang yT wéi ming de] - He and this girl are holding on to each other
(lit.. living, supporting each other); fBZERFEE T [ta cha dian jiu méi ming le] - He almost died;
BTREER ARREE® T [z3i bu kuai qu ying jit, rén zhi kudi méi ming le] - If help did not come in time, the
hostages would have died; FTZE{REIAE | [wo yao ni de ming] - I'll kill you (lit.: | need your life)! 57 B 4 [ming zai dan
xi] - Life is about to end (compare with Russian: Oduoii nozoii 6 mozune — One foot in the grave); JE4EFF T [si shéng cln

wang] — Lit.: life or death, die or live, meaning the moment when the fate of man is decided; & 7 i&/Y [shéng bu yu shi] -
From the moment of birth, | saw nothing good (figuratively speaking about an unfortunate life).

Fate is the gift of the gods, but happiness is the work of man’s hands — man creates it independently of fate and gods:
WAL [huo fu wa mén] - misfortune and happiness have no doors, meaning: every man is the smith of his own
happiness; #®f&[E [ [huo fa tdng mén] - happiness and misfortune, meaning: man brings on himself both happiness and
misfortune; XT-#R4& [xing wang huo fu]; REFRMNR = , ABEHIRTE [tian you bu ce feng yin, rén ydu danxi huo
f0]; = XA & [ji xiong huo f4]; #R#@HE A [huo fu you rén].

Fate is intertwined with the concepts of time and life as demonstrated in the concepts of #53& [ming td], K#1[tian j1], K&T
[tian shi ]: 93RRI [ming ti kan k&] — lit.: a bumpy life path, fig.: difficult fate; %% %F [ming tG dud chuin] — lit.:
many failures in life; fig.: twists of fate; & FF [liG nian bu Ii] — an unhappy year; X T4t A 2 B& [tian wa jué rén zhi
lu] — lit.: the sky does not block the life paths of man, fig.: there are no hopeless situations in life (compare with Russian:
Csem ne xaunom coutencst na kom-mo /wem-mo — There is as good fish in the sea as ever came out of it); RetHEHERA,
AN1EE &1 [tian shi you hui ming, rén qing you shi cin] - The sky is sometimes dark (night), sometimes light (day); man
can be light and sick at heart; X#LF A&, [Tian jibu ké xié Iou] - Everything in this life is predestined by fate.
DISCUSSION

Thus, the following conclusions can be drawn about the coordinates of the concept of "fate" in Chinese linguistic
consciousness: 1) Fate is God's will, predestination. It predetermines human events and actions; 2) Fate is the inevitability,
predestination, and earthly realization of the will of gods. For a believer, fate is sealed; 3) Fate is the life path: the
fulfillment or non-fulfillment of destination; 4) Fate is a combination of circumstances with positive or negative outcomes;
5) Fate is the result of human actions. A good fate is a reward for good deeds, and a bad fate is a punishment for bad deeds;
6) Human actions in life determine fate; 7) Man following the will of Heaven is free to choose his fate; 8) Man can ask
anything from Heaven but he must always rely on himself; 9) Man should accept difficulties and be content with what is
given by Heaven and continue to live with the hope for tomorrow; 10) Fate is a lucky chance, a smile of fortune; 11) Fate
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is the gift of the gods, but happiness is the work of man’s hands, man can create it independently of fate and gods; 12) Fate
can be changed: man has the choice to defeat fate.

The conceptual analysis of "fate” in the Chinese language allows us to describe the following key presuppositions. Fate is
predetermination, conditionality, the presence of an external force, not controlled by man. The fate is associated with
"luck", "movement, change", "life", "future", "happy share", "path". “Fate” in Chinese is perceived as an external force that
determines events. It refers to predetermination outside human control. The concept of “fate” is intertwined with the
concepts of finality, death, destruction; the duality of life and death. The conceptual analysis of fate in the Chinese

conceptosphere proves that it is a complex mental category, filled with philosophical and theological content.

The study confirmed that the Chinese concept of “fate” and its conceptosphere is closely related to religious and cultic
ideas, including beliefs in heavenly predestination and the will of the Lord of Heaven. At the same time, the conceptual
analysis of Chinese folklore examples showed a certain degree of flexibility of the concept of “fate”: it is not just

misfortune and doom (X5 [tian ming] , K& [tian yi] , £k [yuan fén] , &1Y [zao hud] , R¥K [tian shu] , FR4F [lid
nian] , E1T [wu xing] , FBRETE [ldo tian zhu ding], but also luck, change, chance, reward, happy share, happiness
(&= [yon qi] , EIE [zou yin] , 8 [fa] , &4 [fa fen] , = [fu qi] , RH [tian ji] , @& [ming ta] , B [yun
qi] , XE [tian yi] , &1t [zao hua] , FRE [lid nian] , R# [tian ji] , RAS[tian shi] , T8 [sU ming]. The study
revealed that the distinctive Chinese concept of @53z [ming yun] has a large variety of stylistic synonyms.

The analysis of phraseological and paremiological examples made it possible to structure the lexemes that represent the
concept of "fate" in Chinese according to figurative, conceptual and axiological aspects. In the Chinese conceptosphere, the
idea of “fate” is often combined with the idea of a successful and happy life. The Chinese believe that the evil fate can be
overcome but they also believe that the struggle against fate is in vain. There are two opposing markers of “fate” in

Chinese linguoculture: fate as the will of Heaven and doom (X , #3i&), and fate as luck and happiness

(R#L, E& , 8K , |81, i&1b). The first concept renders the idea of "end", "completion”, "finality”, while the second

refers to “randomness" and “chance”, has greater significance in Chinese and is associated with a dual model that requires
a person to be constantly active and seek happiness.

CONCLUSION

The concept of "fate" is one of the central intercultural human universals verbalized in languages. It is a significant
linguistic-philosophical category in the value system of any people. Fate belongs to the category of axiological concepts. It
is culturally charged and is specific for each national conceptosphere. By analyzing the content of linguistic signs of the
concept of "fate," one can describe the framework of human worldview, determine its connection with the true world,
passing it through the "filter of knowledge"”, and determine its place in the conceptual picture of the universe. If its
philosophical cognitive essence was misunderstood, it could not become a concentrate of other worldwide concepts, the
universal true being.

The future studies of the concept of "fate" and its related concepts should involve genetically close and distant languages,
in different types of discourse. It is interesting and relevant to further examine its connections with other concepts, such as

"life", "death", "happiness", "love", "soul", "way", etc. The continued research in this direction has important practical
significance for translation and cultural studies.
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